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CONVERSATIONS AND DIALOGUES OF SWAMI VlVEKANANDA. 



( RECORDED BY A DISCIPLE. ) 

PART ll.—XUL— (Concluded J 

%» 

Subjects — Pules for Ihe future. Math for women — great good will he done to society by Brahtftd* 
vharinis trained in the Math . — There is no difference of sex in the Parabrahman — i/. is present only in 
ih^ world of Subject and object, hence it is not impossible for ivomunkind to be knowers of Brahman . — Al- 
though there may be many defects in the ctirretit female education, yet it is not reprehensible . — ■ Religion is 
to be made the basis of education ! . — Good works are those that help the manifestation of Brahfnan within 
man . — A lthough egoistic work may he incompatible with the Knowledge of B rah ?ndn, yet it is a secondary* 
means to its attainment — By Karma is the purification of human mind attained and without purification of 
mind, knowledge is impossible. ] 



Disciple.-^- Sir, please tell me about 

% • 

the Math for women von desire to estab- 

J 

l;sh , I feel greatly enthusiastic to know 
about it. 

Oti the other side of tbe 

land would be 



Swamiji.-^ 

Ganges a big plot of 
acquired where unmarried 
Brallmacharini widows will remain ; devout 
daughters of householders will also be able 
to stay for a period. Men will have no 
concern with this Math. The elder 

Sadhus of the male Math will manage the 

% • 

affairs of this Math from a distance. There 

* m 

shall be a school attached to this female 



virgins or 



Math , iii which religious Scriptures > literal 
ture, Sanskrit, grammar, should be taught 

and even some amount of English education 

\ , 

• 9 A • 

should be given. Other matters also, such 
as sewing and needle- work, culinary art, 
all works of household management, 

nursing, and upbringing of children wilt 

% • 

also be taught. Japa, worship aaid medita- 
tion shall remain aS part of the teaching. 

Those who will be able to live here re- 

• % 

nouncihg home and family ties will be 
provided, with food and clothing from this 
Math. Those who will not be able to 'dp 
that will be able to study in this 



MaUr 'as; 
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day-scholaf s . If desired, by the permission 
of the head of the Math the latter will ' be 
allowed to stay in the Math for a period 
and during their stay will be maintained 
by the Math. The elder Brahmacharinis 
will take charge of the training of the 
girl students in Brahmacharya. After five 
or six years’ stay in the Math, the 
guardians of the girls may marry them. If 
deemed fit for Yoga and religious life, with 
the permission of their guardians they 
will be allowed to stay in the Math taking 
the vo.w of celibacy. These celibate nuns 
will In time be the teachers and preachers 
<Tf 'the Math. In villages and towns they 
will open centres and strive for the spread 
of female education. By the agency of 
such preachers of. character imbued with 

.4 • • . 

the religious spirit, there will be the spread 
of real female education in the country. 
So long as students will remain in asso- 
ciation with the female Math, Brahma- 
charya will be the basic idea of this Math. 

Spirituality, sacrifice and self-control 
will be the ornament of the pupils of this 
Math ; and service or Seva Dharma will 
be the ideal of their life-work. Seeing 
such ideal characters, who will not respect 
them, and have faith in them ? If the life 
of the women of this country be moulded in 
Such ideals then will there again be the 
appearance of such ideal female characters 
as Sita, Savitri and Gargi. In the strong 
bonds of Desachara (local customs) 
rendered lifeless and inert, the womtn of 
the country have coine to such straits 
whigh you could only understand if you 
visited Western countries. You are res- 
ponsible for this miserable condition of 
women, and it is in your hands to raise 
again the women of the country. There- 
fore I say, set to work. What will it do, 
merely to memorise a few scriptures like 
the Vedas and the Vedanta ? 



Disciple. — Sir, if girl students after: 
being trained in the Math irrarry, how will 
one find ideal characters in them ? Will 

it not be better if such a rule is made 

• » 

that those who will obtain education hi 
the Math, shall not marry? 

Swamiji. — Can that be done all at 
once ? In the beginning 'they are to b<* 
given education and left to themselves. 

After that they will act as they £hink best. 

. < • 

After marriage and entering the world 1 
they will inspire their husbands with 
noble ideals and be the mothers of heroic 
sons. But the guardians of the students 
in the female Math will not be allowed to 
even mention the name of the marriage of 
their daughters before they attain the age 
of fifteen — this rule must be observed. 

Disciple. — Sir, then those girl students 
will not command reputation in society. 
Nobody would like to marry them. 

Swamiji. — Why will not they be 
wanted in marriage ? You have not 
understood the course of society even now. 
Such learned and accomplished girls win 
not stand in want of bridegrooms, So- 
ciety now-a-days does not follow the 
practice of child-marriage — nor will follow 
in future. Even now, dont you see ? 

Disciple. — But whatever you say, there 
will be violent opposition and protest 
against this in the beginning. 

Swamiji.- — Let it be, what is there to 
fear in that? Righteous work initiated 
with moral earnestness and courage, if 
confronted with obstruction, will awaken 
the moral power of the initiators the more 
(to bear down the opposition and carry it 
to success) . That which has no obs- 
truction, no opposition, only takes men to 
the path of moral death. Struggle is the 
sign of life. 

Disciple.— Yes, that is so. 

Swamiji. — In the highest truth of the 
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Pa rab rail man,, thqre is no distinction of 
sex. We, in 'the relative plane of “I” 

’• • * * s . r ' *. • 

and *‘thou M , notice this difference of sex. 
'The more the mind becomes introspective 
and inward, the more that idea of differ- 



ence vanishes. Ultimately when the mind 
is merged and is one with the homogeneous 
and undifferentiated Brahman, then ( sueh 
idea as that this is a man , or that a woman , 

9 

does not remain at all. We have seen this 
practically embodied in the life of Sri 
Ramakrishna. Therefore do I say that 
though outwardly there may be difference 
between men and women, in their real 
nature there is no difference. Therefore 
if a man can be a knower of Brahman, 
why: cannot a woman attain to the -same 
knowledge ? Therefore I was saying, if 
one am on st women becomes a knower of 
Brahman, then by the radiance of her 
personality, thousands of women will be 
inspirited, awakened to truth, and great 
well-being of the country and society will 

■ • i • • • i 

ensues; Do you understand ? 

,■ | • 1 0 i • 

Disciple. — Sir, your teachings have 
opened my eyes. 

Swamiji. — Not fully yet. When you 
will realise the all-illumining truth of the 
Atman, then will you see that this differ- 
ence of men and women has vanished al- 

4 

together; then will you look upon all 
woman as the manifestation of the Brah- 
man. We have seen in Sri Ramakrishna 

• * 

this idea of divine Motherhood in every 
Woman, of whatever caste she might be, or 

• . * 1 i 

whatever qualities she might possess. Be- 
cause I have seen, therefore I tell you so 
much to be likewise and open centres of 
education for women in villages, and try to 
uplift them. If the women are raised then 
their sons and daughters will by their noble 
actions glorify the name of the country, — - 

9 . • . . 

then will culture, knowledge, Shakti and 
devotion awaken in the country. 




Disdiple.- — But, Sir, it appears some 

contrary results have come’ out of the 

% ® * 

present female education. With a little of 

X * 

education, they learn to ’ wear gowns 

and chemises, and take to luxuries and 

* 

+ %’ . \ 

frivolities, but how far they are advancing 

in the spirit of sacrifice and renunciation, 
self-control, austerity, Brahmacharya 
other qualities conducive to Brahma- 
jnana, does not appear clearly. 

Swamiji. — In the beginning a few mis- 
takes like that are unavoidable. When a 
new idea is preached in the country, some 
not being able to grasp the idea aright 
go wrong like that. What does that 
matter to the well-being of society at 
large? But those who in the beginning 
have strenuously endeavoured for even 

the little of female education that now 

• * - 

obtains, is there any doubt of the great r 
ness of their heart? But The truth, do 

i # 1 i 1 

you know, is, that some defect and defi- 

1 • • • * 

ciency must creep in learning or culture 
which is devoid of a religious basis. 

But now female education is to be 

• • 

spread with religion as the centre/ All 
other learning besides * religion will be 
secondary to it. In - the female educa- 
tion which has obtained up till now, 
religion has been made a secondary con- 

*9i) 

ceru, hence those faults you were speak- 
ing of have arisen. But no blame at-; 
taches therefore to women. Reformers 

*. r. 

having advanced to impart and spread 
female education without being Brahma- 

• t % , i • • 

jnanis, have taken a false step. Founders 
of all good works, before they initiate and 
enter on their desired work, ought to at- 

Ati 



tain to the knowledge of the 

• ^ % 

Otherwise, defects will arise in their works. 

Sir, 



Disciple . 



Yes, 



it is 




that many educated women spend their 
time in reading novels; but in Eastern 
Bengal, evegi with education women have 
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have not given up their religious practices 

6 

and observances. Is it so here in this 
part ? 

Swamiji. — Good and evil are in every 
country. Our work is— doing good works 
in our lives and holding an example be- 
fore others. No Tvork succeeds by con- 

* . \ 

damnation, That only repels people. Net 
anybody say what he likes, don’t contradict 

anybody. In this world pf Maya whatever 

• / 

work yon will do, will be associated with 

pome defect. — “All works are .covered 

• % 

With defects like fire covered with smoke.’’ 
Bnt will yon on that account sit actionless? 
As much as you can, yon must do some 
good work*. 

Diseiple.— - What is this good work? 
SwamijL-^ What helps the manifesto- 
of Brahman is good work. All works can 
Be done, if not directly, at least as indirectly 
helpfuLto the manifestation of the truth of 
the Atman. But following the path laid 
down by Rishis, the knowledge of the 
Atman manifests quickly; on the contrary, 
doing pf works which have been indicated 
by scriptural writers as wrong, brings only 
bondage of the soul, and this bondage of 

delusion does not sometimes vanish for 

< 

many lives. But in all ages and places, 
freedom is sure to be attained by Jivas 
ultimately. For, the Atman is the real 
nature of the Jiva. Can anybody give up 
his own Swarupa ? If yon fight with your 
shadow for a thousand years, can you 
drive it away from you? — it will always re- 
main witi, you. 

DiScipk.-— But, Sir, according to San- 
karacharya Karma is antagonistic to 
Jnana, He has l'efuted the or inter- 

s 

mingling of Jnana and Karma in many 
ways. So how can Karfi^ be helpful to 
the manifestation of Jnana? 

Swamiji, — Sankara after saying so 
agaju ‘indicated Karma as subsidiary 



help to tlie manifestation of Jnana amd 

% 

the means for the purification of the 

% 

Sattva element. But I do not contradict 
the conclusion of Sankara ‘that in absolute 
transcendent knowledge there is no touch 
of any work. But so long as man is. 

4 » 

within the realm of the consciousness 
of work, doer of w T ork, and the object of 
work lie is powerless to sit idle with- 
out doing some work. So, as work is. 
thus the inevitable nature of Jiva, then 
why do you not do such works as are help- 
ful to the manifestation of the knowledge 
of the Atman ? That all work is tainted 
with ignorance may be true from the tran- 
scendent standpoint, still within Vyavahara 
-—normal relative consciousness, works 
have a great fitness and efficacy in hu- 
man life, When you will realise the Atman, 
in that state the doing of work or its non- 
performance will be within your control 
and whatever you will do in that state 
will be good work, conducive to the* 
good and well-being of Jivas and the world. 
With the manifestation of Brahman even 
the breath of your life will be to the good 
of Jivas, Then you will not have to work 
from the level of the lower ego by means of 
conscious planning. 

Disciple'. — Yes, it is a beautiful con-, 
elusion reconciling Karma and Jnana from 
the Vedantic standpoint. 

At this time the bell for the evening 
meal rang and v Swamiji asked the disciple 
to go and partake of the meal. The disciple 
prostrating at the feet of Swamiji before 
departure prayed with folded hands, “Bless 
me that I may attain to the Knowledge ot 
Brahman in this life.” Swamiji putting 
his hand on his head said, “ Don’t fear, 
my son. You are not like an ordinary 
worldly man — neither a householder ngx 
a Sannyasin — a new type, 




OCCASIONAL NOTES. 



I NDI A is One — from the spiritual view- 
* point. This is evidenced in our 
literature and religious beliefs, — and the 

T 

background is the Vision of Brahman, the 
triumph of the soul over the conscious- 

. Jl 

-ness of. the body. This is the land of 
spiritual ideas. At bottom we are one 
from Ceylon to the Himalayas, because 
our ideas, though innumerable and most 
marvellously complex, are one, bearing 
relation to the Vision of the Divine. Never 
have there been greater men than -the 
Rishis; never have there been more com- 
prehensive thought-systems than those 
of the Vedanta. Our epics, the Ramayana 
and Mahabharata, are charged with most 
inspiring narratives of heroes and of sages. 
They embody the very highest ethical and 
spiritual dutlook and they give us the 
history; the Indian Ideas and of Indian 
Greatness. Where shall one find more 
inspiring Scriptures than those of the 
Vedas and the Upauishads? And where 
in the history of human thought are there 
elsewhere such divine utterances of soul 
as the Rhagavad Gita and the Nirvana 
Shatka! 



Here, in our motherland, the human 
mind has thought out the most inclusive 
ideas, going beyond the very foundations of 
logic into the depths of the spiritual con- 
sciousness. Here, in our motherland, the 
human Soul has struck the highest note 
of truth concerning the Nature of Man; 
Here, in this land, the Grand Exclama- 
tions of the Soul which has attained the 
Divine Consciousness,, ring out, “Aham 
Brahmasmi ! ” and “Tat Tvam asi!” 
Rebold the long list of the Avataras I 



Rama 1 Krishna ! Buddha ! Shankara ! 
Chaitanya ! Guru Nan.ak! Behold the 
retinue of philosophers, Kapila, Gautama* 
Kanada, Jaimtni, Ramanujaeharya, .Mad-- 
vhaeharya, Vallabhacharya and the philo- 
sophers of Nalauda and Nuddea univer- 
sities ! 



Are we then Backwards amongst the 

nations ! Away with the hypnosis ! For, in 

% * . 

thought and in spirit, we are the master 
of the Earth! All that we want, is^-the 
Consciousness of Who We Are! 7'ke.n^cdt 
our problems shall be solved . Let every 
Indian stand up and say to the world, “What 
shall -you teach us in matters of the soul 
and in matters of the heart? With us 

■ * i * • • 

philosophy is religion ; and with tis reli- 
gion is in the blood . Before Moses was 
born, — the Vedas Were. Before Christ 
taught, — Sri Krishna and Buddha re- 
deemed the world; for if the world follows 
Their Teaching — it shall be saved.” 



Aye, India is One. For from North to 
South and from East to West this is the 
basis of Hinduism. It is Hinduism. From 
Kashmir and Nepal to Rameswar and 
Bombay and from Kailash to Ceylon, India 
is One in its Culture, in its Faith, in its 
Spiritual Outlook. True India is not an 
India of Provinces , but of Culture ; ^ is a 
Nation. 



And what of empire ! India has been 
united and made one many 7 times before* 
What of the empire of Rama and Ajodhya! 
What of the Yudhisthira Raj when the King 

of Ceydon came to acknowledge the Over- 

- ? 

lord at the Durbar at Indraprastha ! India 
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was One then, and an empire. What of 
Chandra gupta Maury a, with his vast 

and wide empire, and the provinces of 
Kashmir and Nepal and even Afghani- 

stan ! Then India was One and it was 

\ » • 

Great! What of the empire of Asoka! 
What of the empire of the Vikrama- 
ditya.L What of the empire of Moghuls! 
India is not only One. it has the potentia- 
lities of strength and many times has that 
strength been made manifest ! 



And what of art! Long before the 
Gothic cathedrals were constructed, Indict 
had built her rock-hewn temples and 
monasteries with groined arch and pic- 
tured walls ! ' And what shall compare 
with the Face * of Buddha ! Here the 

' • m.i * 

standards of soul hold- sway. Spirit, not 
form, is depicted. Physical beauty and ap- 
pearance has been subordinated to the re- 
presentation of spiritual beauty and spiri- 
tual reality. Here in India, on all occa- 
sions,*— and in all ways, the Soul shines 
forth Behind our civilisation is the Soul. 



And of poetry, what shall exceed the 
glories of Valmiki and Tills i Das, of Kali- 
dasa and Ramprasad !• Side by side, place 

the rhapsodies of the Indian Imagination 

% • • 

and those of t|ie Western mind! And the 
balance swings in favour of the ^mother- 
land. So we stand not as beggars at the 

* • • 

portals of other civilisations. We come 
exchange! We shall accept certain use- 
ful commodities from the Western nations, 
but in exchange we -give That which is 

X • 

Invaluable, — the Spiritual Outlook. We 
are of the race of the Risliis. We have 

more than Robber Bar o us’ blood in our 

• * 

veins. Our aristocracy is the most ex- 
clusive of all, for it ’is the aristocracy of 

* 

Meals and of thought and of spiritual 



Jan, 

culture. We stand powerful and rich be- 
fore the world. We ace not poor, nor 

- • • i 

weak, nor miserable ! Let us stand boldly 
before the nations, showing them the 

Glories of our Past, the Realities of our 

% 

Present. We are a Nation of Powers, and 
Potentialities! 



With one act of self-consciousness as to 
who we are we shall strike off all hypnosis 
that binds our souls down. And there is 

• B ' 1 V 

\ 

% 0 

7io greater enemy of our own progress than 

our own selves , for we have allowed our - 

# * , i 

selves to think of the Nation as effete- and 
discordant , when it has an original 
culture and is One throughout. It is we 
who bind ourselves down. It is we who* 

• • I • 

* •' < 

suffer who are to blame for that suffering. 
The problem lies with us; its solution 
depends on us. We must set ourselves to 
the task of consolidating the nation first 
of all by learning and by fathoming the 

'j 

greatness of our culture, the greatness of 
our civilisation and the superiority of our, 

ideals. We desire no reform; we desire 

«• 

an intensification of our culture. And 
the first motto is, “O Thou Indian! 
Know thy Self ! n and the prayer to the 

Mother is that which Swami Vivekananda. 

• « 

has given in our keeping, — O Thou 

Mother of the Universe, vouchsafe manli- 

, ^ 

ness unto me! O Thou Truth of Strength, 

% . 

take away my weakness, take away my 

unmanliness, and— MAKE ME A MAN?” 



The heart is the greatest river of 
your life, the head is the bridge over 

the river. Always follow the heart. 

— Swami Vivekananda* 




DIVINE INCARNATIONS. 






HE next incarnation is Parasurama or 
Rama with the Battle-axe. In olden 
days there was in Northern India a very power- 
ful monarch who went by the name of Gadhi. 
Gadhi was one day sitting on his throne when 
the servants announced a Brahmin. The 
Brahmin was brought in and given a higher 
seat than the king,., for in those days the 

Kshatriyas always honoured the Brahmins. 

> • • 

The King then asked the visitor, “ What can 

you?” The man was poorly dressed 

• • \ ’ 

bfct fits face was calm, quiet and illumined as 
that of one who had realised the Truth. The 
Brahmin said, “ I want only one thing of you, 
I want your daughter for tny wife.” This 
was a great shock to the king, who thought: 
“ My daughter is so delicate, so used to 
luxury, to good food and the best of care ; to* 
go out into an 'A shram a in the forest and live 
oh herbs and roots, with no one to serve her, 
— how can she bear it?” Such were the 
thoughts in his mind, but in order not to give 
a denial in the very face of the Brahmin, he 
pretended to consent, yet at the same time 
lie tried to make such an impossible condition 
that it would be the same as a refusal ; so he 
said : “ I will give tny daughter to you 5 if you 

cai*get me a thousand white horses, ail with 

* 

one black ear.” 

How could anyone find this? At most 
one can get four or five such horses, but a 
thousand ! Not even an emperor can do that. 
So the king said to himself, “ The Brahmin 
wijl not be able to do this and my daugher 
will be left to choose her husband.” But the 
Brahmin replied, “ Yes, I can give you that.” 
So he called upon Varuna, the Lord of the 
sea, obtained from him the required number 
of horses of that particular type, and presented 
them to the king. 



The king then said : “ This Brahmin must 

9 

be more powerful than an emperor, he must 
be as powerful as God Himself, for lie can 
command a thousand such horses to be 

• • V 

brought in this way.” ' So he was happy to 

give him his daughter, and they were married. 

% 

The Brahmin’s name was Richika. 

Now his wife’* mother had no male Child 
and a mother without a male ch'iid ts ho 

V 

, « % * 

mother. She knew that her son-in law was 

not an ordinary person, so she said to his 

• # . ’ • * * t 

daughter, “Ask your husband for a male 
child and at the same time ask a male child 
for me.” So the daughter, whose name was 
Satyavati, went to her husband and* did as 
her mother had told her. Richika said, “ 

I will do it,” and he prepared two lumps of 
what is called Charu (a milk-rice preparation) 
into one of which he infused the Brahmin 
spirit and into the other the Kshatriya spirit. 

Then he told his wife to take one and give 

• . * * , ' 

the other to the mother and they Would both 
bring forth a male child. Having done this, 
he went. away. But the mother thought : \ 
Naturally he has more love for his wife, so 
what he has given tier will be better.” There- 
fore she asked her daughter to exchange her 
share with her and as the daughter was Very 
loving she consented. Thus the lump that 
was meant for the daughter was taken by the 
mother. When Richika came and heard 
had been done, he was much displeasecf^and* 

said to his wife : “ As a result of this coif- 

» » 

fusion, your son will be of a dire nature, add 
your brother will be a pious Brahmin.” Then 
Satyavati who was frightened entreated her 
husband to rectify the mistake, and the 'Rishi 

• . * V f 

was pleased to say, “All right. Y out grand* 

son shall be of that terrible nature. 

• # % 

In course of time the daughter “ brought 
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forth a child by the name of Jamadagni 
and the mother also brought forth a male 
child who was afterwards celebrated as 

* X * w • 

Viswamitra. Jamadagni was a most pious 
and 'powerful Brahmin. He used to live in 
his hermitage with his wife Renuka. the 

4 ? ' 

daughter of king Iha.sanajit. Although he 
was a Brahmin lie had a fancy for archery and 
often practised with his bow and arrow. One 
day when he was thus practising, and bis wife 
was picking up the arrows for him, he shot 
one at a great distance and Renuka went to 
bring it back ' but owing to the heat she 
could not bring it in time, for sometimes the 
arrows went several furlongs away. Only 
after she had rested under a tree for a while 
was she able on that da)’ to bring the arrow 
back. in the meanwhile her husband was 
waiting, and when he saw her coming, he 
asked, “Where, have you been so long?” 
“ Master, she replied, “ 1 am so sorry, but the 
sun was so hot that I could not come more 
quickly. See, my feet and body are all 
scorched.” Then Jamadagni grew very angry 
with the sun for thus troubling his wife and 
he raised bis bow to shoot an arrow against 
him, but as he was aiming, the sun came to 
him and begged that he should not injure 
him. But Jamadagni said to him, ‘‘Why- 
have you so troubled my wife? See, her 
body and feet are all scorched by your rays.” 
Then the sun said, “ I am very sorry, but I 
promise that she will not suffer any more.” 
And he gave Renuka a pair of shoes and an 
umbrella, so that when he went for her hus- 
band’s arrows she would not be burnt by 



•the sun. 

Jamadagni and Renuka brought forth 
children, the youngest of whom was Rama. 
One day a king, whose name was Karta- 
viryarjuna, came to the hermitage in all His 
regal pomp and power to prostrate before the 
great Brahmin, jamadagni said to him, 
“ Sire, you are my guest to-day.” But the 
king replied, “Oh no! I have a big retinue 
lyith me. You cannot entertain them all. 



Jan. 

They are tired no doubt,, but by a forced 
march we can reach home.; so I need not 
trouble you, Master.” “ No, no,” the Brahmin 

• • " * • s 

insisted, “ I have a cow. 'She will give all ; lha<? 
is needed.” Then he took the cow by the 
horn and said, “ Dear cow, to-day this king 
has come with ah his retinue ; please- give 
them whatever they wish.'” And the cow 
gave to each whatever he desired. To the 

thousands of soldiers she gave the best dishes, 

* 

and money as well. 

Seeing this, the king wanted to take the 
covv’with him ; but Jamadagni objected, say- 
ing : “ This, is my daughter, I cannot part 
with her.” Still the king insisted, but the 
Brahmin would nut let her go. Now this 
king had one thousand hands, five hundred 
on the right side and five hundred on the left 
side, so that when he fought with his enemies 
Ire could shoot as many arrows at a time. 
This made him very powerful and when the 
Brahmin continued to oppose him, lie dragged 
the cow away by torce. Rama was not there 

at the time* but when he came 1 k vr?e and 

• ■ • • 

found what had happened* h® pew. very 
angry, and having a h£$ Jj&mJ, 

he rushed to the palace and began fo fight. 
He cut off all the hands of the king, and 
killed him and his children. When be re- 
turned to the hermitage and told his father 
what he had done, the father said, “ f am 
very sorry for what you have done. For u 
Brahmin’s chief virtue is forgiveness. Be- 
sides he was an anointed king. So yon should 
expiate your sin by visiting places of pilgrim- 
age with a devout heart.” 

Now Renuka was sent to bring water for 

* 

the sacrifice, but when she went to the lake 
she saw a Gaudharva king playing in the 
water. The Gandbarvas are half human and 
half god and very beautiful to look at and 
Renuka was so charmed by the appearance 
of this one that she stopped to watch him as 
he played in the water. This made her late 
for the sacrifice and as she returned to .the 
hermitage she realised that she had commit . 
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ted a great sin, for there Is no greater sin- for 

a woman than to love another than fier bus- 

* • 

band even mentally. So when she placed 
the waters pea before the sacrifice, she was 
filled the sense of guilt and shame. 

r . O 

Xhen; the Rislii said, “This woman h un* 
fhaste, is there no one to kill lier ? AH 
hesitated, for no one is willing to kill his 

mother; but Rama came and hearing his 

1 ^ 

father’s question, he at once killed liei\ Then 
the father said, “Now kill all these disobe- 

d\ec>\. be VdA\cd them TAve. 

* *• i 

r ' , * 

father vvas pleased with hi.s perfect obe- 
dience and said, “ My son, you have done 
well. Now ask any boon you like.” Rama 
replied, “ Rather, I ask but one thing. Make 
my mother and all my brothers alive again 
^uid may they totally forget this incident.” So 
■hey were all brought back to life. 

At that time the Kshatriyas w ct'e very 
p r oud and vain, for everything belonged to 
thfcrn, so they thought that they were the 
l° F ds of the whole Universe. One day, when* 




&atna--4ififc£ away from the Ashrama and 

Wfis in deep meditation, the sons 

% • • • • • 

of King Kartavirya, who all along had been 
burning with anger and determined to revenge 
their father’s .death, came to the hermitage 
and began killing everyone and finally killed 
fn Jamadagni. The mother, wild with 
Tief, kept crying, “ Rama, Rama, where are 
you? Your father is killed, why do you not 
co*ne?” Then Rama came and when he saw 
tlie dead body of hi.s father, he set out in 
anger and destroyed not only the royal line 
of Kartavp-ya, but ail the Kshatriyas, repeat- 
ing the process twenty-one times. Then he 

% 

returned to the hermitage where the dead 
body of his father had been entrusted to his 
brothers. Then he took the severed head, 

placed it on the body, and duly performed 

, # .* • . * ... 

a Hg ’sacrifice to please the Lord of the uni- 
verse, after wliich he gave away the whole 
world to the Brahmins. This completed the 
sacrifice and he went away to pass the rest of 

• • ■ ; . . i . •_ f* \ 

his life in meditation &nd austerity. 



It is said that when Rama killed his mother, 

the axe would not leave his hand. It is, such 

% • • • . » 

* • * . . / 

a sin to kill one’s own mother ! He could 

• * - * ' r % *\ * 

s •• • •. 

not get rid of the axe bv any means, until he 
at last took a bath in the sacred river 
Brahmaputra then only did the axe fall from 



his hand. 

Long after, Parasurama had also an an- 
counter with Sri Ram a ch a n d r a w l veh the iattef 






was returning to Ajodhya after his marriage, 

% a * | 

He wanted to test the actual worth ' of the 

% ** 

vuur.^ y Auvi vjc\?) vu civ Uib p\ v>wc^ „ 

was superhuman, nay, it was divine. Then he 
went back and buried himself in his Tapasya 
again. 



Now, in what way did Parasurama. serve 

it * 

the world by killing all the Kshatriyas? ft 
is said that Mother Earth complains every 
now and then that the weight upon her has 
become too heavy. When does she feel -.t he 

heaviness? When her children have become 

% 

wicked, proud hud think themselves greater 
than God. The more egotism rises in you, 

• * I * . , * 

the more you will think that God is nothing. 
Now, a pious woman like our Mother cannot 

bear the company of such unholy children, 

. % • ■ • . 

for she is a goddess and always knows that 

• • . r r / \ 

God is the one soured of all power. There- 

• • • • ' 

fore she *caiYnot bear the company of those 
who do not honour God, or who deny God, 
while she loves the company of the devotees 1 

of God. So, when her children became proud 

* • % • • 

•and wicked, she prayed ; “ Oh God ! Please 

% 

rid me of these evil-doers, whom I cannot 
look upon as my children. Send aoine one 

s 

to destroy them.” And because she was a 
true devotee, God heal'd her prayer and came 

down with a battle-axe in Hfe hand. If it is 

* . . 

good to punish . all evil-doers, then Rama did 
well. 



Whoever \s- proud, vain and egotistic can- 
not be moral ; he is always an evil-doer. 



Swami Rama k ris h n a n a n d a* 
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STRUCTURE OF INDIAN SOCIETY. 



T 



HE framework which Indian culture evolution unhampered and unfettered 

^ $ 

hasffiuiit up to translate its goal and the imposing rule of any centralised 



motive into a form of human living in so- 
ciety and outer life has certain character- 
istics, some vital to its nature, Some acci- 
dental forms of historical evolution, which 

* * t 

mark it distinctly from other forms of social 
systems. While Indian culture has broad- 
ly recognised the mutability and liability 

• . ' i • . t 

to change oi social forms and moulds of 
outer life, according to changes of time, 
needs and environmental conditions, — - 
which have actually changed in the course 
df historical evolution, — yet as it has a dis- 
tinct theme in the heart of its motive, 
the working out of that theme in outer 
social, economic or political life will also 
have a corresponding distinctness, the 
stressing of certain points and the relative 

•4 • • • * • , 

sub ordinance of others. It is essential 

* * * • * . * . 

that thought should be directed to the. 
discovery of. its dominant characteristics 
and trend, its light and shade. For • here 

• I • - • 

also there must be a vital element which 
is, essentially connected with its central 
spiritual motive, which has to be pre- 
served, rescued from the mass of accre- 
tions *nd debris of the ages. And here, 
also, indiscriminate imposition of forms 
and motives- alien to its nature, will either 
retard its natural functioning, or, if 
successful in superseding, will first disrupt 
its outward social structure which is its 
vital expression f -as a preliminary to captur- 
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The -first principle of the social organi- 
sation of India, vestiges of which still re- 
main in the social polity and consciousness 
of the people, is that the social organism 
developed and determined its -own line of 




o.r 



authority seeking to control its 

ft * 

direct its' course. The real initial move- 
ment for social progress and life came 
from the social units themselves, and did 

not depend on - any centralised power 

• / < 

to give it the impulse or guide its. donrse. 
The state never pretended to organise -The 
whole collective life of the people cos a 
political basis, to make it Its instrument. 
The idea of Nation State organised on the 
basis of political interests, 

mass of people into a compact 

. ' • 4 • • 

purposes of political aggression or 
and the efficiency of the State-macb$ e > 
the prime function of social life, the 
engine of. culture, progress, economic al- 
being and efficiency did not get auyjiolfctt 



it. The State was relegated a subordinate 
place in the polity of collective hfey.ifcs 
function being to uphold the Dharma o' 




• • •• • • 

the people, to protect the interest of .the 

collective pursuits which the life of the 

people evolved. The life of Indian society 

• • • • ' 

developed and pursued a different message 

♦ 

from the perfecting of the State-machine 
by the wholesale surrender of life to Its 

service, for political efficiency in conquest 

• • ^ 

or defence. Its primary object was the 
evolution of spiritual humanity by passing 
through the framework of social life it 
presented, with Its rule of Swadharma, 

. 't i ^ / 

pertaining to different grades of indivkl- 

% • • *• . 

us.lss.nd their station in life. The con- 

• / 

cept of Dharma is the ruling idea of social 
organism . Whereas in other, societies, 
the impetus and motive of social progress 

• . * ' . . ; _ ' ’.V • • 

and improvement has been comoiunD 

• ^ • . . . 

cated by the State, or Other 
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■■authority, here It has flown spontaneously 

the Swadharma of the, people. 
Therefore the Indian mind has been taught 
to cling through the ages to its Swa- 
•.dhariiia, the enlightened performance and 
expansion of it, and the sanction and 

power of Dharma is founded on its 

.. m % . , 

being the condition as stepping-stone 
to spiritual realisation and freedom. 
Periods of Indian history where this Swa- 
dharma has decaved, either on account of 

*■ v 

A *• 

its crystallising into fixed forms and being 
prevented from expanding in response to 
progress, or where it has been overshadowed 
and depressed by the stress of another 
ideal, to. which everybody -was admitted 
without reference to adhikara or fitness,' 

r • • v • 

capacity or stage of spiritual 



% m | • • • f 

others in the social hodv, but in tlfle 

> . . * . 4 \ . 

religions senses and duty of Dharma, ac- 




progress, have marked the stage of national 
stagnation. One' such period happened 
during the Buddhistic period when the 
over-emphasis of other-worldly ideals and 
the extensive rule of monasticism to which 
everyone betook himself indiscriminately 
disturbed the balance of Indian society, the 
harmony of Dharma and Moksha , of the 
life of world and spirit. 

The four natural divisions into which all 
Societies fall, the man of intellect and spiri- 

9 , 

duality , the man of action, the producer and 
wealth -getter, and the physical man, who 
serves- the social body by physical labour 
and action, were the basis of the social 

A 

principle of Varnashrama Dharma. But appropriation of material gains has been 
it was given a different significance and 
import from- that of other societies by 

T 

being informed with the spirit of Dharma. 



cording to the right performance of which 

its spiritual progress and freedom was 

% *"*••• 

• * * 9 9 m t * ■ • 

determined. The aggregation of men . in 
Indian society was based not on individual 
egoism seeking for the satisfaction -of 

. 4 , 

desires and individual self-interest, by- 

, r * 

mutual conflict and competition, but on the 

* * ^ 

natural capacity, temperament and stage 
of spiritual development, and this develop^; 

merit regulated not by individual passion^. 

, * » , • > 

seeking for satisfaction but by the sense; 
of Dharma as the means of spiritual 
development and freedom which. was the 
goal. This basis of social groups oh 
Dharma, has prevented the force of in- 
dividual egoism, of competition and- strife 

* . * . * •• 4 ” * . v 

for material gains and possession and by 

allocating to each natural group its proper 

• . • • 

function (and vritti) of serving the social- 
body by the performance of Swadh^pnia , 
has prevented the strife of classes hB^SIhH 

' /•> •*. V ' ' 1 • 

dividuals determined by the satisfaction 
and appropriation of material , gains, 
wealth and power. Thus a natural growth 
of social groups and in dividuals has been 
secured, each by its Dharma contributing to 
the general good of society, and finding in 

it its own means of advancement in, culture 

• * • ) '** , . \ 

and spirituality. This regulation of the 

social mind by the superior claims of 

• 

Dharma overriding selfish competition for 






Each of the classes was assigned its proper 

1 • * ' 4 

Dharma, its ethical rule of development 
by the-performaiice of function natural to 

t 

it, and the motive power of this was 

s** . 

found not in individual egoism seeking to 

exercise, its right for getting the most of 

* • > 9 . • 

pOwet, material comfort, advantage, over of people with the sense of Dharma and 



rendered possible by the age-long perinea-- 

tion of the social consciousness with the 

idea of human life as a training grpmid 

.... . j /* 

for ethical and spiritual culture' and the 
means of spiritual perfection and Moksha. 
The supreme governance of the spiritual 
destiny of man has always ruled the 

- ^ ' - : i 

Indian conception of life an d.s ocie ty . This 

■ * % . . • • , 

work of p^meating the mind Of the mass 




Spiritual destiny is the effect of the teach- 
ings and influence of the saints and seers-, 

* • » • • 

the religious personages and Shastrakaras, 

: r* " •' 

who have all along been the true leaders 

' +' % p / - 

of Indian society, the creators of its 

*.c . ’ ■ 

motives and forms, and not kings, 

, • • * . 

statesmen and officials. , That is why 

, • * 

during the whole course of history Indian 
Ipefety has thrown up a succession of 

/ '*••+*,? i",; * . i •.*> " ♦ 

Saints and sages who h#ve powerfully 

moulded the life of the Indian people and 

, % • . 

with whose life-work and activities, the 

v * • ’ • * « 

history of the commonalty in India is 
bound up. The history of the common 1 
people in India should be sought in this 
direction, not in political activity and 

* #i . • » ’ Q 

struggle of political rights, in the rise of 

* * * % % 

new political or socio-political movements. 



% . ' : • . • * 

stagnated the life of the people and 
the Struggle was ' to recover the lost 





The latter part M 

+ % v ’ . • • 'x '? 

in Indian history before the Mahio mine dan 



*s*i 




period was marked by the struggle. bfet>vee n 

' _ * - V * * 

•**••• ■ Jl * . 

Kshatiiyas and Brahmans, striving to gain 

* ’ *' > J> • •' \ \ 

ascendancy over the social hodv, thus 
weakening their Dharma and 
Dharma of the people.' 

In the present time this disorganisa-A 

. ' , * * ; 

tion, confusion and loss of vigour of 
the Dharma of Indian people is the 
marked feature of decadence. It has either 
become fixed in form, stereotyped and crys- 
tallised, thus prevented from expanding, 
making new combinations and thro wing- 
on! fresh varieties, or it has lost in vigour, . 
This reinstatement of the Swadharma of 



Western historians of India seeking in the the people,' infusing new life andvigonr in- 



• . . _ . 

latter direction have pronounced Indian 
society as devoid of history and Indian 

• , i ■ i* 

Commonalty as unprogressive. The his- 
tory of Indian society is the history of the 

> . . I 

evolution of its Dharma. It is from the 

• • • i * • 

4 . ' # * >t . ' * • , 

Dharma of the Vaishyas and Sudras 

that, flowed the wonderful arts and crafts 

• ► • 

> I • m 

of industry and this Dharma secured 
against competition for cheap products 
and markets, contributed to the perfection 
of - w o r k man ship for which they we re 

From the Dliarma of the 







*.•••« . 



K.shatxiyas sprung the public administra- 

i r " % . * . * • * * * 

tion of ancient India which protected 

and upheld the Dharma of other classes 

* * • % • 

• • • 

and did not seek to turn them into instru- 
ments of the State-machine. From the 

• • • * / 

of the Brahmans 




a or tne rsranmans arose the 

/ 

wonder hi} metaphysics and philosophical 
monuments of Indian thought. Periods 
of prosperous and vigorous life had been 

•when this Dharma had retained its balance 

‘ • • * ’ - *? 

and vigour, but when it was disturbed 

* » s / . 

by the ascendancy of one over the others, 
discouraging and depressing them, it 



to it, seeking out and creating fresh forms 

of Brahmans, .Kshatriyas, Vaishyas and 

* • • • .♦ 

Sudras, and giving them their natural 
rights and functions, their DhanUa ;in 

•y i v ‘ 

social economy, is the prime need for a. 
vigorous social life. This Dharma also 
has to be freed from the bondages of fixed 
formulas, capable of changing to the needs 

. * • * **’•*'■ v' 

of the time, giving new and more broad- 

t • 

ened expression to itself. Indian culture 
recognises the mutation of the social 
forms and rules according to the progress 
of time. As pointed out by Swami Viveka- 
nanda, “Social laws and usages based 
on Xarma-Kanda have been changing and 
will always continue to change. But 
blind allegiance to social usages as are 

repugnant to the spirit of Shastras and 

* • * 

the conduct of holy sages, has been one of 

the main causes of the downfall of the 

* . . • 

* 

Aryan race.” 

If we can get away from the idea of 
political objectives which have obsessed 
the view of other societies, this struct lire 

- a . . • _ . 

of Indian society based on Dharma, seem# 




J920 



STRUCTURE INDIAN SOCIETY 



best calculated to promote the prosperity 

and happiness ilj human groups and the 

* • • • % m 

realisation of the highest destiny. Here, 

* • •’ r ’ ' 

the Dharma of the king and the states- 

d /j • # ^ ^ 

man was a ' subordinate one, one among 
many, nor even primary at that. It never 
thought of being able to usurp the others, 

penetrating by its? power and might into 

% 

all the departments of life, usurping their 
place and imposing on them its sovereign 
rule. This becomes inevitable when 

people are organised primarily for political 

% • 

ends, for political conquest and defence, 
and, as a result, for economic efficiency 
and well-being. It entails a great con- 
centration of power in a centralised 
authority necessitating the subservience 
and subordination of ail other interests of 

society to it, which imposes its sovereign 

* 

power over the collective life of the people. 
The rise and sovereignity of this dominant 
power which is represented by the State 
succeeds in organising society into a com- 
pact body, quick in executing orders, 
quick in organisation of the people for 
offence and defence, but the countera vail- 
ing defects are serious.. It dwarfs and 
discourages the mass of other interests 
and pursuits of life, cultural, religious and 
humanitarian, by the engrossing interest 
of State-politics for which society is pri- 
marily organised, and also the domi- 



nant rule of one central body destroys the 
individuality and variety of all other 



healthy types of society which are har- 



nessed to the service of the dominant 



type an'd its interests, producing a lifeless 
and uniform mechanic efficiency. So 

when the dominant type has spent itself, 

> % 

the social body decays after a short-lived 
vigorous life. 

Indian society based on the harmony 

and unification, without destruction of the 

• ’ ’ : . • * • ‘ - 

freedom- and' variety, of the diverse ele- 



ments of ethnic and v cultural types and 

• • • . * / * . . • * * , 

oh the maintenance of a rich , vigorous 
decentralised local life in free develop.- 

f • m • . ‘ 

nient and growth as represented in its 

village communities and Panchayats, has 

^ ^ *.*•.••*•* 

been able to secure a greater vitality arid 
surviving power than, societies organised, 
on the basis of political states. The main 
bond, of society is cultura* • religious 
and social and not political Kings and 
states were a subordinate 'element in 
social life, the sword always remained 
at the feet of Dhanna. Therefore its 
growth and development has not been 
warped and obsessed by the dominant 
political motives. It has pursued and 
still pretends to pursue a religious, spirit- 
ual and social objective and has not sur- ' 
rendered the totality of its interests and 
collective existence to be captured by the 
State for political ends. It has escaped 
the aberration of a political state 
ing its labours for its ! ends of conquest, 
exploitation and economic prosperity. On 
the other hand, organised on. the basis of 
Dharma, on the interests of social, cultural, 
ethical and religious needs of mankind, 
y it aimed at guiding the destinies of man 
towards its goal and objective, spiritual 
knowledge and freedom^ Society, based 
not on individual egoism seeking by un- 
restricted competition to coerce the social 

1 » 

body and advance its materMl interests 

h.'H 

and efficiency for the satisfaction of 
natural desires and propensities per se, but 
on human groups determined by tempera- 
ment, capacity and stage of ethical and 
spiritual development, aimed at avoiding 
the strife and warfare of classes and in-, 
dividuals rending the social body with, 
constant unrest. And by each following its 
Swa dharma , and serving the social body by 
the performance of it, and therein finding 
its own means of the satisfaction of lawful 
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'desires, sounding Life to its, -depths and 
hltimAtely by the .informing sense of the 

1 • A * ^ | — 

teligicfQs Significance of S wad harm a regu- 

\ / 

lilting it,— to make life on earth a base for 



mounting to the heights o£ spiritual. 

a * ; • ” • .>• .» - 1 € I-* 

•knowledge, pe r f e ct i o n aiui free do m gyat & 
suprein e . goal, is at h ott ora me high, m ot&fe 
and ideal of Indian society. 




EPISTLES OF SWAMI VI VEKA HAND A* 



{Translated from Bengali.") 



CLX 1 I f. 

London. 

13th ':Nov.. ’95. 

• 0 

f/ly: dear Akhantlananda, 

Latin very glad to receive your letter. It 
is excellent work that you are doing. R — is 
very liberal and open-handed but there 
must be no advantage taken upon him 
for that reason. ; About the raising of funds 
by Srirnan — , well, it is a fair enterprise, but 
my boy, this is a -very queer world, where 
even the VVorld- ; Gods Brahma and Vishnu 

find ife difficult to evade the clutches of lust 

* * ■ • 

and gold. Wherever there is any the least 

■ • 

Concern with money, there is the chance 

F . • i • 

for misunderstanding. Let therefore nobody 

/ n 

undertake such work as raising money on 
behalf of the Math. * * Whenever you hear 
of any householder collecting funds in my 
or our name on the plea of erecting a Math, 

# • \ i . • • ^ • 

or some such thing, the first thing you should 
do is to distrust him, and never set your hand 
to it. The more so, as householders of poor 

• i ^ i 

^ • , • s , • m 

means take to various tricks to supply their 
wants. Therefore, if ever a trusty devotee 
or a householder with a heart, being of 
affluent circumstances undertakes such works 
as the, founding of a 'Math, or if the funds 

raised be kept in the custody of a trusty 

* 

householder of wealth,— ^wejl and good, other- 
wise never have a hand hi it. On the con- 
trary, you must dissuade others from such a 
thing. You are but a - boy and are ignorant 
of the suare of gold. - Opportunities will turn 
even a staunch moralist into a cheat: This 

* m 



Among; 



% 

is the wav of the world. It is not at a?£ 

& 

in our nature to do a work conjointly. It if*, 
to this that our miserable condition is due.. 
He who knows how to obey, knows, bow to 
command. Learn obedience first, 
these Western nations, with such a high spirit 
of independence, the spirit of obedience un- 
equally strong. We are all of us self-impor- 
tant — which never produces any work. Great 

enterprise, boundless courage, .’tremeudouk 

• • % **' % 

energy, and above all, perfect, obedience — 
these are the only traits that lead to individ- 
ual and national regeneration. These traitk 
are altogether lacking in us. 




Go 02} with the work as you are doing it,. 

but then you must pay particular attention 

t ^ ^ .. » • 

to study. J — Babu has sent a Hindi 

% ■ ‘ •• . % > .• ***;•' 

zine, in which Pandit R — of A l war has 

• • * 

published a translation of my Chicago Ad- 
dresses. Please convey my special indebted- 
ness and thanks to both. 



Let me now address myself to you— -take 
particular care to start a centre in Raj pu tan a. 
It must be irt some central place, like JaipTr 

or Ajmere. Then branches must be estab- 

► 

fished in towns like Alwar and Khetri. You 
must mi?c with all, we do not want to quarrel 
with any. Give my loving embrace to Pandit 
N — ; the man is very energetic, and will be 

a very practical man of action in time, 

• * . >/ *. 

Tender my loving regards to Mr. M— and 
— ji too. A Religious Association or some-* 
thing of the kind has been afoot at Ajmere — 
what is it? Let me know all about it. * M— < 
Babu writes that he and others have written 




W2Q 



fflre letters, but T have: not received any up 
till, now "* * About Maths or. eeinresy or 

- • . i ’) • . - - . • _ - 

tbMffs of the kind, it is no uke starting them 
Tif Calcutta ;v Benares is the place for them. 
I ha ye: many plans like that, but all depends oil 

You will know of them by and by. 

- . ’ • . ‘ - * ■ ■ 

ITbu might have noticed from the papers, that 

our movement is steadily gaining ground in 

* . * 

England, Eyery enterprise in this country 
take# sometime to have a go.; But once John 
Bull sets the hand to a thing, he w i li never 
^fct it go. The Americans are quick, but they 
are somewhat like straw on fire, ready to be 
Extinguished. Do not preach to the public 

that Ramakrishna Paramahamsa w as an In- 

' '• * ! «• • » • ' . .•*"-• . .• 

carhatipnj - and things of that sort. I have 

’Y' , * . , * * • 

some; folio w e r s at - — — , logk after them * * 



some 



at 



. • •• 

Infinite power will come unto -you— never 

fear. Be pure, have faith, be obedient. 

Teach against the marriage of boys. . No 
scripture ever .sanctions it. But for the 
present say nothing against little girls being 
married. Directly you stop the marriage of 
boys, th^Lof. girls will stop of itself Girls 
Hbtsiirely going to marry among them- 
selves! \Vrite to the Secretary, Arya Samaj, 
Lahore, asking the whereabouts of a Sannya- 
sin named A— who used to live with them. 

i * * i * • » • 

Make special inquiry of the man.. * * Never 

' *• v ^ V ' • /' * . 

' tear. ' ; '' ' 



Never 



Yours affectionately^ 

Vivekananda. 



CLXIV. 

Alnu>ra, 

20t+i May, 1397. 

Dear — - — , 

* ... I am glad to learn that the Asso- 

# 9 S * m 

elation in Calcutta is going on nicely, it 

/ * • 

does not matter if one or two keep out. In 

* 

, ^ 

■time aJJ wi.ll join. Have sympathy and good 
feelings for all. Sweet words carry far. Tim 
first tiling is to see that , new people come, 
-We vvaiit ever hew members, 



... j — is doing' well. As ATmora was Very 

Jb q t, i - am Hv mg. in .a beautiful garden twen ty 



. . ■ •-) 



vni\t± off, U is. comparatively -cd©!;-' fcut 
hot. I don’t fiiid much difference iti the 

. ' i V . * - . ■ .■ 

- I • • * ^ *'«* v *. m •*. 

of this place from that of Calcutta,; 

* v . -« . . . ■ ' . , .... .. . . , 

* * To work !• Hr. full speed, and ' with.; 

imdaunted zeal ! Let us once throw the 

• *• 

• ^ 

country into convulsions of energy. 

^ ' % • ***- r. A * C . . j # '~4 _ ^ 

Tender iny • IpVe to <dl at the Matlf 
give my greetings to the r , neXt meeting, of 
the Association, and say that though:" Id apt 

• t * * • • •* " V " •' ' * | ^ 

not present in body, yet my squb-%? there 
where mv Lord’s name is sung." 

✓ * 5 . * * ’ •. . . ' i f I 

” &c.— c ‘ As far as talk of 
Thee, circulates in the world, O Rama! I aia 
present there!” ( H aniiman ) .- becattsfi, fef- 

sooth, the Atman is. ail-peivadirTgf 

Y o u i s affec t i onateFyf 



CLXV. 



Aimorb, 



My dear- — *, 

I am getting detailed reports of yon ’aiid 
getting more and more delighted. U. is that 

sort of work which can conquer the world.. 

" • ^ 

What do differeiYc.es of sect and opinion 

• # 

* • v , 

matter ? Bravo ! .Accept a hundred tiipusand 

• ' * . c « * « w ,• " * »*• 

embraces and blessings from me. •kW-'crfky 
work, work,— I care/.for nothing eispi . 
work, work, even unto dealh. Those that Are 

• • 4 . , • 

weak must make themselves, great ,vvorker% 

great heroes,- — never mind for moi>ey,;itv\'viit 

/ • 

drop from the heavens. Let them whose 
gifts you will accept, give in their own name 

^ ^ \ \ ! * , * \ .v« * 

if thev like: no harm. Whose name, • and 

^ J .i - n.-. ‘ Ts • l ./*y /r ’ 

what is it worth? Who cares for ; rvame x fek-0® 



tare 



with it ! If in the attempt to carry 
of food to starving mouths,' name And-po^- 

•• ** s %*• • % t **..C A x . : 

session and ad be doomed even — 

- • . 1 ■ *■’ ' , i - .y.,y 

v^Tjjfr — thrice blessed art thou ! it ‘ is the 

• * * ^ 

heart the hearty that conquers, not the hr Situ, 
Books and learning, Yoga' and meditattpii 
and 1 1 lu m t n at ion— all ate but dust com pa red! 



with Love. 1 f is love that g t v£s you the supers 
• natural powers, love that .gives you Bftafer, 

' ^ ^ • , • - *► j 1 

love tirat gvy#s illumination, and lovey agilaj 
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• • » • 9 • • •• 

tfcdt leads to emancipation. This indeed is 

or ship, worsh i p of the Lord .in the li ittnan 
tabernacle; “ stRSgTrsm ”■ — “ not this that 
people worship/’* This is but the- beginning, 
sndi unless we spread over the whole of India, 
iVay. the wiioie earti), in tiiaV way, where lies 

• . j. * , ( / f . . * 

the greatness of our Lo-rd 1 

• * • / • . • ••••• 

••A. ^ ’ - S - 

: people see whether ‘or not the touch of 
our LortFs feet confers djyjnity on maul It is 

*, * A J • * * 

. 4 . • * . .. N '* ^ « # • 

this that is called liberation-in-life, — when the 
last trace of egoism and selfishness is gone. 

done . 1 Gh>r,y to the Lord J Gradually 

***** * 

to spread. If you can, come to Calcutta, 
and, raise a fund with the -help of another 
band of bo)’*? ; set one or’ two of them -to work 






i • * * * 

* i.‘e. other than God. 






at some place, and begin 

► . ' ^ 

Spread in that way, and go prL insp'ectiiig-, 

* • * _ * % \* . .y • * 

them. Von will see that the work w til grad ual- 

r • • , ; 

}y become permanent, and spread of religion 
and education will follow as & matter of course, 

.V r. • ./ ' 

I have given particular itistruetions- to them 
in Calcutta. Do that kind of \voiR atid I 
shall carry you' on my shoulders,- 

You will see thaL by degrees every district 

• _ • % 1 • 

will become a centre — and that a permanent 
one. l am soon going down to the plains, f 

* i • 

am a fighter and shall die hi the battlefield; 
Does it behove me to sit up here like b 
zenana lady ? 

Yours with all love, 

Vivekananda. 



SWAMI VIVEKANANDA AND SRI RAM A KRISHNA.* 

P a S € t rom h~ l$ Life — Liu first meeting and acquaintance with Sri R a m a k ruJtn a . j 



£5? HE Hindy 'Scriptures following the Vedas 





) have indicated that - the Brahmajnani 
Puriisha V (the knower of the Brahman) be- 
comes onmiscient-^and that this scriptural statement 

,• 'A I t • 

is , an infallible truth is verified if- we study the 
actions of Sri Ramakrishna during the period of 
ministry. Fp.r It is seen’ that it is not only that 
after, realising the Ni'rguna and Sagun a aspects of 
Brahman and being in direct communion with the 

i. . 

Personal aspect of Brahmashaktj.Maya, he had gone 
beyond all doubts and impurities of the mind and 

as. staying- in a condition of blissful freedom; but 

“'»* * * • • 

always dwelling on the divine plane-of thought in 

• * • > ‘ . . * *. \ 

the- world of divine thinking, he could penetrate 
into 'tvhatftver mysteries he deshed to know, of the* 



* Translated from the Sri Sri Ramakrishna Lila- 
p/asanga in Bengali by Smnat Swami Saradanamla. 
rThe writer, a disciple -of SfF- Ramakrishna, being 
Wkk him in company of Swam Vivekananda and 
other brother-disci pies' had thus great oppor- 
tunity of observing the facts of the life of Swamiji 
described, in the. book and narrating- them with 
greit vividness and authenticity. We hope very 
piten in/ the pages of P. B. as space permits to 
give translations from the book which we trust 
wifi #rc,ye interesting to our. readers. 



world of phenomenal Maya. Before his mind 
endowed with the keen penetrative vision of 

• # • • t 

knowledge the world of Maya could riot hide its 

real nature knd inmost secrets. And that is to be, 

• * * • \ 

For, the Bhavamukha state (or the plane of the 

* 

Divine consciousness) and the universal mind of 

Ishvara, the Lord of creation, in which the world- 

• ^ 

thought is sometimes taking manifested and sprfi&r 

• , * - * » i . • 

times unmanifested forms, are identical. Whoever 

• • • 9 

is abie to transcend the limits of the puny ego- 

• 6 • 

consciousness and be identified with the Uni*. 

.* 4 * * * • 

. ' * * • 1 

versal Mind, all the world-thoughts that arise in the 
Virat ( universal ) mind of God become also 
transparent to him. Because Sri "Ramakrishna had 
reached that plane be was able to know abo# 
the devotees and the facts of their previous Bve'S 
even before their arrival to him. He was able to 



• ' • 

know what special work and manifestation of thp 

• ..*•/* 

Lila of the Virat (universal) mind of God his 
present taking of human birtlf was meant to Service 
and advance, and also that some high, souls of 
spirituality had' been born under the will 

r • * • 

of 'God as helpfrs of the said Lila. * * * ... A* 
ware of this he was eagerly waiting, knowing their 
time of. meeting and arrival at his presence 




*920 
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had come. * A * He who living within the 
phenomenal world ot Maya was able to know all 
these hidden secrets of past and future, how can 
he be styled otherwise than as omniscient? 

Theeagewress with which Sri Ramakfishna was 
a W&iting their arrival, knowing from the high plane 
$£ Divine consciousness that the time of the meeting 
of tlie devotees who were destined as helpers of 
his life-mission was imminent, can be well appraised 
from the occasion of the first meeting of Sri 
Swaftii Viveksuianda with him. Swann Brahma- 



nanda says, that contemporaneously with the time , 
of his coining to Si i Ramakrishna, a gentleman of 
the Simla quarter of Calcutta named Sri Surendra 
Nath MiUra came to Dakshineswar and was blessed 
with the holy company and acquaintance Of Sri 
Ramakrishna. From the firsi day Sri Surendra 
Kktik.-was much attracted towards Sri Ramakrishna 
and, within a little while The acquaintance ripen- 
ing into close relationship, invited him to his 
home and arranged for a day of religious festival 
and rejoicing. In want of a good singer of 
religious songs, Sri Surendra cordially invited his 
neighbour, Srijut Viswanath Dutt’s son, Sri man 
Narendra Nath to fcfng religious songs of Bhajana 
osx tile occasion. The meeting of Sri Ramakrishna 
an4 the chief helper in his life-mission, Swami 
Vivekananda, was thus brought about. It was then * 
i 2 < y 7 , Bengali era, towards the end of Hie autumnal 



season — about November. iS8t of Christian era. 



Sli Narendranath was then of eighteen years of age 



and as a student was preparing for the F. A. exami- 



nation of the Calcutta Urdveysitv. 



Svyanii Brahmananda says, it was evident tliat 
Sri Ramakrishna was much attracted lo Narendra- 
nath seeing him that day. For calling first 
Sure nd ran ath and then Ramchandra to him he 
enquired and learned from ihem about this young 
man, a good singer, and re quest mi them to take 
him to Dakshineswar one day to his presence. 
Moreover, when the Bhajana (religious songs) 
ended, coming to the young man and observing f 
the features and physiognomy of his face :ind body, 



fit was one of Sri Ramakrishnas wavs to observe 
jhe expression and the features of the face and the 
limbs of a new person corning to him for religious 
ministration, as he could thereby divine the inner 
character and tendencies of the man. 



1 7 

tn the course of a little conversation with him, 
he invited him to come 1 6 Dakshineswar one day. 

A few weeks after the above event the F. A. 
Examination of the Calcutta University was over 
and Narendranath ’s father, requested by a respect- 
able gentleman of the town, was negotiating for the 

4 

marriage of his son with his daughter. Many 
relatives of Narendranath, like Ramchandra arid 
others, urged by his father, were trying muclltq 
make Narendranath consent to the marriage. But the 
marriage did not come about on account -of the 
strong objection of Narendranath. Ramchandra 
brought up in the family of Narendranath's father, 
in time became a doctor and was a distant relation 

of Narendranath. Understanding that Narendra- 

/ ’ * 

nath did not consent to marriage from the impulsion 
of a religious motive, he one dav told him 
(Narendranath), “ If it is..your real and earnest 
desire to he religious and acquire spirituality, then 
instead of wandering about in different societies in 
search of religion, come to Sri Ramakrishna at 
Dakshineswar.” His neighbour Surendranath also 
invited him one day about this time \6 go $0 
Dakshineswar in his carriage. Agreeing to that, 
Narendranath in company of two or three 
friends arrived at Dakshineswar with Surendranath. 

Seeing Narendranath that day the thoughts that 
arose in the mind of Sri Ramakrishna, he himself 
told us one day briefly in the course of conversaA 
tion. thus : — - 

“Narendra on that first day .entered this room 
by the Western door (facing the Ganges). I saw ip. 
him no attention towards the body, no trimming 
and fashioning of hair of* the head or finely 
of dress and clothing, no’ attachment towards 
external objects and interests, like other ordinary 
men of the world, as if everything about him was 
devoid of attachment for him. Looking at his eye 
I thought as if some power had drawn inwards h r 
force a great part qf his mind. Seeing him I 
thought, In Calcutta, the abode of people en- 
grossed with worldliness, is it possible Cor such an 
of S utvaguua, a person of such great 6‘attva- 
guna to live 1 5 

“There was a mat spread on the floor, I asked firm 
to sit on it. Where the jar of Ganges water lies, he 
sat near it. That day three or four of his acquainted 
young men had tome. I uruici s:ood looking at them,. 




l $ 
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that their nature was quite contrary to Narendra- 
bath’s — like ordinary men of the world with long- 
ing for worldly enjoyment. 

“Enquiring about singing; I learnt that he knew 

ft 

Only a few Bengali songs and on my askihg him 
to sing them, he began with the song of Brahma- 
fcamaj, •" etc. “ O mind, come 

to your own home," etc., and putting his whole 
mind and soul into it as if in meditation began to 
Sing it. Hearing the 1 song I could not control iny 
religious emotions and fell into trance. 

“Afterwards when he went away, the whole time the 
mind was filled with such cage* long mg to see him 

s 

as cannot be expressed in words* At times the pain 
Was so intense that I fell like some one forcibly 
Wringing a cloth within the heart. Then unable 



to contai% ? myselt, running to an unfrequented part 
of the Da’hjliineswar garden neffr the pine trees, 

ft 

I used to weep aloud giving vent to pent-up 
feelings saying, “ O, you come, I cannot remain 
without you." Weeping for some lime like 
would relieve my feelings and 1 could control my- 
self. For six months it was like this. For some 
among the other devotees who had come here the 
mind had felt attracted and distressed like that, but 
compared to what I felt for Narendiartaih, it was 
nothing.” 

Supressing and hiding a good deal of the wonder* 
ful thoughts and feelings that arose in the mind 

of Sri Kamakvishna on seeing Narendra for the first 

% 

day at Dakshiucswav he later om narrated them to 
us like the above, as we came to know afterwards. 



VIVEKACHUDAMANI 

(^Continued from Vol. XXIV page 2.S /. ) 



i 

prr ^ i 

sirr^a »rcrrr lostii 

369. Restrain speech in the Manah, and 
restrain Manas in the Bnddhi ; this again 
restrain in the Witness of Bnddhi, and 
merging that also in the Infinite Absolute 

i 

Self, attain to supreme Peace. 

[speech — 'fhis includes all the sense-organs as well. 
Witness — i. e. the Jivatman or individual aspect 



; of the Self. 

In this Sleka which, reproduces in part Katha 
Epa. I. iii. 13, one is asked to ascend higher and 
higher, restraining successively the sense-activities, 
ami mentaS activities, from the gross to lire fine, till 

s 

at la'sl our; ls/lost in Samadhr. ] 



arm*: 1153011 

370. The body, Pranas, organs, Manas, 
Bnddhi and the rest, with whichsoever of 
these Upadh is the mind’ is associated, the 
Y-ogin is transformed, as it werejijito that. 



<TfefT*TT gH: I 

II 3^? II 

371. When this is stopped, the mail of 
reflection is found to easily detached 
from everything and gets the experience of 
an abundance of everlasting Bliss. 

W'fT^rrm 1 

gg^r 113^11 

3721 It is the man of dispassion (Vaira- 

gyam) alone who is fit for this internal- 

as well as external renunciation, for' the' 

dispassionate man, out of the desire to be 

• • 

free, relinquishes both internal and exter- 
nal attachment. 

mtr *rjp 1 

?i?Tr apijn f ;frga : 113^3 

373. It is only the dispassionate mart 
who, being thoroughly grounded In Brah- 
man, can give up the external attachment 
for the sense-objects and the internal 
attachment for egoism etc. 

’’ Egoism dc.—\. e. ail modifications of the mind. 







IQ20 



VlVEKfVCHUDAMANl 




arr*qf nrsfr H^ssti 



374^;-‘K&'ow, O wise one, dispassion and 
Realisation to he like the two wings of a 
fafrd in the case of a man. Unless both 
are there, none can, with th£ help of 
either one, reach the creeper of Libera- 
tion that grows on the top of an edifice, 
as it were. 

4 



rjVTnkti. has been compared to a creeper growing 

on toe* top of p lofty building, a te mple for ins- 
tance, as it is inaccessible to the ordinary man. ] 



sR^alrrr^a'. HKifa: 

nr ^srgrer- 

gt^rwat H 3 \sv,u 

375. For the extremely dispassionate 

matralonfe there is Samadhi, and fhe man 

% 

of Samadhi alone gets steady Realisation; 
the man who has realised the Truth is 
a,fcine free from bondage, and the free • 
soul only experiences eternal Bliss. 

IfcTrcrTw qt sraq; qrqrfu qs^Tcna- 

•r * 

«it mrorft ^ r vwr sfcro 11 

376. For the man of self-control I# do 

* % 

not find any better instrument of happi- 
ness than dispassion, and if that is coupled 
with a highly pure realisation of the 
Self, it conduces to the suzerainty of 
absolute Independence; and since this is 

9 % 

the gateway to the damsel of everlasting 

* 

Liberation, therefore for thy welfare, be 
dispassionate both internally and external- 

9 

ly, and always fix thy mind on the eternal 
Self. 

9 

„ •[ Suzerainty etc . — Because the Realisation of 

ibe’Self, the One without a second, is the real inde- 

* 






pendence, for it nr everlasting Bliss and there is 

nobody to dispute it. ] 

* 6 

wm Fsfar fqqnmg ggrr: 




gsrrfs^^rfr^qr. i 
=rircrq*rm ^rsrTrnnimin srsfr 

0 m 

sT^nwJwtsm fjrffqqr serTfa qsr^gcr u 

% * % 

377. Sever thy craving for sense-objects,. 

• 9 a 

which are like poisqn, for it is the very, 
image of death, and giving up thy pride 
of caste, family and order of life, fling* 
actions to a distance; give up thy identic 
fication with such unreal things as -the 

0 

body and the rest, and fix thy mind on 
the Atman. For thou art really the Wit- 
ness, the Bra liman , unshackled by mind, 
the One without a second, ahd Snjneme. 

asrfiii srrijf^jpr 




9 

asmn?*** fq^Rirfa gsr fw^trat it 

378. Fixing the 'tnind firmly on the 
Ideal. Brahman, and restraining the ex- 
ternal organs in their respective centres;' 
with the body held steady, and taking no 
thought for its maintenance; attaining 
the identity with Brahman; and being 
one with It, always drink joyfully of the 
Bliss of Brahman in thy own Self, with- 1 

9 

out a break. What is the use of other 
things which are entirely hollow ? 

[. Restraining centres — i. e. not allowing them 

to go outward. 

Other things — pursued as means of happiness.] 

prfrqr 3 ••’srsn'TJjpi i 

* 

fcrawmrr * wrapw ^ k*s i h b$s« 

‘ ■ V " 

379. Giving up .the thought of the not-, 

* ' H » " 1 

Self which is evil and productive of misery. 

think of the Self, the Bliss Absolute, which 

conduces to Liberation. 

(To be continued.) 
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The Vedafttk Work in San Francisco, 



To 



Th£ Editor, Prabuddba Bharata. 



6>r # 

it-i*“wer£ gratifying to us to be able to sen d to 

4 

ifldia such encouraging news of the work which is 

9 r * | 

being done on behalf of the .Vedanta caus^ through 
the able and untiring efforts of the Swami 
«tyiakasbanauda 

4 

During these four years the Swami has had 
cbarge'of the Society, its growth has bee n steady 
progressive. 

Tfci^ public lectures delivered twice each Sunday 
(tobrnibg ’and evening) are well attended, an d the 
Membership is steadily increasing. At th e present 
time t’‘e membership is the largest in mar*y years. 

• In addition- to the Sunday lectures, two class 
teettfre? ; are given weekly by the Swatch The 

^ •. '/ ** s . . ^ 

I'etJtirre given on Tuesday evening is know n t h e 
u Gita Class’' lecture, while that given o^ Thurs- 
day-evening is known as the “Meditation Class’' 
hsdture. 

^ S ' l % •» • 

‘..On the fifst Thursday evening of each month a 
public question class is held, where many deep and 
interesting questions are put to Swami by earnest 
inquirers, and are most ably answered by him. 

* During Swami’s association with u§ he has 
demonstrated a wonderful ability to harm^ nise an( j 

9 p " . 

Blend the characters of the many people w ho 
C^jnc tp;him. As has been aptly said by a fellow- 
stud 




“ The Swami is like a great a^d loving 
ttiothtfr in whom we , find aKvays a syt*, pathetic 
listener to bur many troubles and perplexities • his 

• ' • * ' * ♦. y 

Band is ever extended to help and bless, i\ 0 matter 
bow 1 rebellious we may be. S? gentle in manner, 
so-.. Wonderfully tolerant, his pure and uplifting 
jnfliience«has been a great inspiration to % all and 

^ y 

Sludy^f the man with such qualities a Revelation 

•its itself.” 

> * % f 

tJfTce a year, during the, iqonth of J\i ne> the 
SWami holds the summer classes, at the Shanti 
jV&hram a which is located among the moq n t a ]rjs of 
California, about fifty miles from any railroad. Its 

( ♦ w 

Remoteness makes it an ideM spot for spiritual 

. Until late y^arsjthe trip has be en m a de 




by mule team, but the. lasttwe yea^ road* 
being, in Jitter condition, the tw has, been In 
automobiles. 

r 

During the Swami’s absence from the, city, the 

w » i • /*'* n * « * 

Sunday- morning lectures and the Tuesday,«^qning 
Gita classes were discontinued ; the Sunday dfcfcft*. 
ing lectures were given by Pre&kfem-E. O. Brown,' 

an ardent worker for the Vedanta CRUse. The 

* • * 

Thursday evening class was conducted bf trite. of 
the students. 

Our library, of which . we are duly proud, cort*; 

tains a variety of Vedanta literature which excels 

. * / » • f * 

at tv ocher on, this coart. That it is a success and 

4 • *■ . . 

highly appreciated by the public and members is 
attested by the fact of substantially increasing sales 
each month. 

% • 

Our reading room, which is open to all, has 
proved to be the source of great usefulness by 
giving the general public an opportunity to come 
in closer touch with the Vedanta thought. . 

Realising what it means to be privileged tq.Cojnd 

0 % ** ' 4 * k i. ^ * 

in contact with the Swami, and being fully award 
of the great and lasting, good which is being done 

through his untiring efforts and’uplifting influence, 

% * • • 

we are indeed grateful to India for her tyntlness 
in sending such great souls to enlighten os— r t6 
lead us in the path of, Truth, Light and Wisdom; 
In this Western country, where every effort is put 
forth to acquire wealth and powev* man had little 
inclination to search, for the “ Heaven itfitfairt.” 

• • v* • i » % * 1 % 

The spirit of the teachings of Christ has been lost, 
for “ The letter killeth; the Spirit alone is life and 
light.” 

(Sd.) Lucille Burnham, 

(Virati) 

Secy., Vedanta Society of S. Francisco* 



Work at the Shanti Ashrarha. 

% 

On June 30th ended our yearly visit to. tftfc 
Shanti Ashrama, in the monntains where seventeen 

9 s 

students had gone to attend summer classes, and 

to practise meditation and Yoga undtf Swami*# 

» ’ • 

guidance. 

Under a large oak tree the meditation platforms- 

• * % • , . • 

have been built where the students repair thrfed 
times a day (sunrise, noon, and sunset) to listen 
to Swami explain frona... the great books- of 
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dom. r/fnich as Crest-jewel of Discrimination* 
Upanishad, Saying and Gospel of .St* Rama- 
krishna. etc. Before reading. we .meditate for Itatlf 

9 . 

an hour, and termhftate the servrce by singing 
hftntis to the 'Lord* 

At the ttrfr* bf the full moon we had the Dhurti 
NigbklirHbrHght service). fit w<»» held on a high 
btlffrrm which a large triangle was built and irr that 
Irfartgle a huge fire*- The Swami sat facing the 
fire. The men sat on his right and women on his 
lert ano we commenced the service by marching 
around the fire and chanting Hariboll. The 
hight was clear ; the stars, large and brilliant, 

I « 

Sfcemdd so near that one felt them to be friends 
coming to join in chanting the glories of the Lord; 
alt was so still and peaceful, the air was vibrant 

4 

with spirituality; — -one became aware of an ex- 
pansion of consciousness that the sense-life, the 
worldly knowledge, but jfidfcs the higher and 
subtle! truths as yet not realised, but which at that 
moment seemed possible of attainment; — a dream 
seen through a mist. 

It was easy to discard all our sins irr the purify- 
ing fires that night, and to consecrate our lives for 
thd search of the Lord Many students asked for, 
and received Sanskrit names, and expressed their 
heartfelt- thanks to the S warn i for the privilege of 
being iVfere; The earnestness and devotion dis- 
played by tlie several young men present, was a 
sight. unheard of in this materialistic country. All 

seemed for the moment transformed into other 

/ 

» * 

beings in higher spheres. It was a night that will 
long be remembered by all and will be to some as 
a landmark in their spiritual progress. 

At last came the sad day of return to the city, 
•there tb pick up otir bnrdens and problems of life 
again ; — but with renewed strength and clearer 
vision, and the feeling that the Divine Mother is- 
ever, within call of Our earnest prayer and surrender 
to Dei. 

Our salutation to Sri Ramakrishna who found 
truth in all religions* and who gave freely of His 
great realisation to ;alL He is indeed the great 
brilliant torch that will fight the world, and though 
many thousand miles away and of another caste, 
Ve all dare to claim Him as our Avatar. 

(Sd.) Durga Devi. 

(Clara M. Pettee } # 

San Francisco, Cal. 
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To the Nations . — From the French of M. -'P&gt 
Richatd. With an Introduction by StijiA 
/Rabindranath Tagore. Effc fa *76. Cloth* 
bound. Price Re. l-S-o. Published by Messrs. 
Ganesh & Co.. Madras. 

We welcome this little volume from the pen of- 
Mr. Richard who is a known figure in the 
journalistic world of India. The book wfcs 

' • . 1V». v- 1 » 

published in French in America; in 1917; and nertfr 
Messrs. Ganesh & Co. presents us with 
able English translation. The great European 
War was still raging when the thoughts embodied 
in the book firsP saw the fight of day, and not*’ 

• # r *'• 4 ,* ^ 

that the War has terminated, we are in a position 
to verify to a certain extent the correctness of the 

0 

position taken up by the learned author, ft -is. 
gratifying to note that all sound and im 
thinkers, men' who have the brains to conceive 

4 * 

great thoughts and the heart to make them inclusive’ 
enough to meet the requirements < 5 f a# .nations, OfV 
earth, will give their support to the prmqj^fatf 
which the author has sought to enunciate ffiHrtS 
book. For man is not a depraved and selLseekhig? 
being by nature, on the contrary he is full of 
nobility and disinterettedness ; they may be latent 
in the case of most, owing to circumstances which 
retard their manifestation, but given favourable 
opportunities, they are Sure to come out and mstXe 
for the regeneration of the. world. It is therefore' 

A J r* . I 

that whenever a noble and universal idea te 

% 

preached, the hearts of thoughtful and phitan* 
thropic people all over the. world leap up with jaf^ 
distance and racial differences cannot Stand in Hie 

9 

way of their. appreciating it. 

In the twelve chapters into which the book is 
divided the auLhor tries to probe the real motives 
of human actions, and does not hesitate tb pajAt 
out that behind our professions of catholicity -tfftd 
disinterestedness there often lurk egoism ahd 
selfishness, and States also are not an exception to 
this. In their case the h0rt2On is a little widened, 
but it is selfishness all th6 same. So Ion£ 
nations consider themselves as Separate entities, 
and claim special privileges for themselves to the 
exclusion of the rest of Humanity, the motive 
behind their activities is bound to be egbifttc 
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and'preju&dal to the well-being of the world as a 

. i * 

whole. According; to Monsieur Richard, Humanity 

ought to he the goal to which all nations on earth 

% 

* 

should • aspire, and considering themselves as 
oh i I die n of one common M other, i hey should treat 
^ne another exactly as sisters. This War, he opines, 
is; a great eye-opener owing to its very violence, 
and will ultimately create io metf's minds a total 

• _ • ; C- : : >. \ • . _ •- *> . / ' 

reJifgpaRce to. war. The following words are worth 

quoting: “ No nation lives for itself. No nation 

• , * 

lives but through the services it renders to Iluman- 



As lone as it remains of service to Human- 



ifl man, thro 




The- Seed of Race: An Essay on Ed oca*- 

lion fey Sir J ohn*, W frodroff e .. Messrs: Q&nesb 

& Co:. Madras. Pp. 65. .Brice Re. i. 

6 

We find ourselves in agreement wide the : th oughts* 
ideas and conclusions of the book-- is. ss 



itv it remains alive. Even if it thinks only of 
itself even if it seeks bpt it^own ends, j et as far as 

. 1 V « • %.<•*. r ' . * + 

ends involuntarily serve the general interest. 

; VW; , w.. ■ * . ; ’ ’ 0 

it is tdlerated. But when if ceases to he of anv 
service at all, the force which sustained it with- 

' *<'W » A * # •' • * 0 * * ' . * 

draws : it withers and disappears ; for Humanity re- 
jects it.*’ Liberty, Equality and Fraternity — these 
the author holds up as watchwords for progress 
and trfie civilisation, and '.ipsists oh strict justice 

: -A •'/ * . *■ . ■ ’ _ * 

e-ifig meted mil to .nil. For ‘‘the awakening .in 
•ftfan^of a consciousness of Humanity,’’ which 
alone, he thinks, will euro the present ills of social 
$nd political life, must be assembled from all the 
nations of the ‘earth the men who think the thought 
of Humanity'. It is they who will one day lead the 
nations.” 

Jn exposing the false pretences of material 
.Civilisation the author is justly severe, and very 
reasonably draws our attention to the purification 
afid broadening out of hearts which, he says, will 

* k * +*J IS t | * , . • ••*'** * # w • .* — 

J3ave the way to a World-Federation. Nobody 

" • •• * • 

Wo#d question the soundness . of the ideals set 

•A \ • ‘ • % 

forth in the book, but manv will doubt if the 

• ; . r • f < 

wished for millennium wouid ever come to pass. 

• ' • . 4 > V •' * * * •* * . . • 

For the world is vast, and selfishness is deep-rooted 

gh the Samskaras of ages, of birth 
affteT birth. Sail, everyone should d(? his part in this 

* m ' • J* * " * . * 

struggle for banishing unrighteousness from the 
, and remain content to die in the attempt 
Tfius alone can real work be done, and we 

* 9 . * / • 

• ^ m | 

thank the author for his - taking up the gauntlet' 
'and boldly throwing out $e challenge in favour* 

of the spiritual solidarity of man as man. The 

' • . ‘ • • • ’ - • / • 

Introduction from the able pen 'of Sri jut Rabindra- 

« ■ s • - ^ ^ I * 

nath is a worthy companion to the book which, we 
.^iake bold to say, should be. read and. re-read by 
flash of light and leading in^II nations. 



timely production, when idea Is of n;UionaF|^^L 
cation in India are being discussed, and the author 
emphasises one aspect of it which-'is- -very often- 

r * . V.= f > 

ignored. National education does not it rear*.; : 

education imparted by Indians who sccureyibe^ 
emoluments of the- teacher, but by Indians who 

v / ' ' * T % 

are steeped in the culture, of Indian tlyrught and- 

life, its distinctive outlook and .characteristics^ 

* • • / 

/ , . 

The author explains with great juminousness what 

a racial self means from the Vedantit standpoint^ 
“It is the collective ( Samasthi *) causal y'body 

1 J • % '*•. V; ™ " s ^ 

(Karanadeha) of the totality of the nfihds 
bodies of a Race ' in which are imbedded the cob, 

• 1 ' • • 

lective Sangskam. or “ the impression upon and 
tendency of the mind produced by previous- 

9 • , % % , 

Karma.” This Sangskara- realises )tselt';;a& 
mind and body of a Race and of the individuals, 
composing it. In the-ebsmic causal body the Sahgs- 
kara of the whole human race is con tamed, .auck 
at creation, “there is a going forth or realising of xl* 
as Mind and Matter. Different races represent; 
different currents in. the outward flow,’’ and “-a 
particular racial consciousness is thus- a particular- 
defined stream in the whole cosmic flow,”, “ which 

t . . f,y • . • • •jt i / • 

realises itself’as a Race with its beliefs; pracpf.ees. 
and social institutions.”,, Therefore by the Racial- 
Spirit is infcant “tfee fundamental characteristic, 
and outlook on life which distinguishes one., race 

. - V » > • • • €.9 -• r 

from another,” which is the Seed or Type of- Rage* 
“^.ome individuals, of a race by reason of purity 

o.f stock or intensity of soul represent typically- the : 

• m % 

Spirit of Race, hence is called by such term3 &s r 

a typical Englishman/' “Again, the social customs,, 

• % 

beliefs, institutions of a Race vary in course of its, 
history, but^an element, the spirit of Race, persist^ 

throughout all the varying forms in which it 

^ \ » - 

clothes itself.” “This spirit latent as collective • 

• • 

Sangskara becomes \patent in a general: national 
character and the particular cultural forms it ^pro- 
duces.” “ The forms change under the influence 

1 . • 

of time and other"conditions affecting a, race,” but., 
if the race is vital it cleaves to its Racial Spirit 
and creates fresh cultural forms and contributes* 

* " --5 : ' • • .. • 

its quota fa the thougdit of the world and solutioa 
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to the problem Of fite, thus advancing tKc progress 

* 

and well-being of humanity. 

This idea of the Racial Self and the need o{ its 

6 

free "development- based on the Vedanta will 
change the >hoie attitude and relation of cultures 
and rac&t Units to one another ; conflict, strife and 
intolerance will give place to mutual esteem, 
friendly coexistence, and even positive helpfulness. 
If each Racial unit represents one great idea of 
the Divine Mind seeking to project and realise it- 
self in human life.’ then human culture and civili- 

t .1 r 

saiion will be the richer by the inclusion of that 
idea, which is essential to the sum of human pro- 
gress j and that race by the services it has rendered 
•to that idea in course of historical evolution is 
eminently filled to conserve and preserve it for 
contribution to the future universal culture of 
humanity, -Therefore the imperative need of fosteY- 
ing it, helping it to self-fulfilment is what appears 
ic cess ary tor th6 general good of humanity. The 
rony is that, this view of Racial Spirit and its 
distinctive development is regarded by some as 
leading to separatism and antagonism. We 
know what their idea of unity and amity means. 
It means the forcible imposition of one over 
another by conflict, suppressing ita essential cul-- 
ttsfal Spirit and forms, leading to its extinction. 
The modern mind is much overridden by an in- 
tolerant and exclusive view in all matters of culture, 
thinking that one and only one view must be right 
.and have the whole possession of truth, nobility, 
capacity of human progress and well-being and the 
others are utterly false and antagonistic to it and 
may therefore be rightly suppressed and extin- 
guished for the advancement of human civilisation 
anti culture. A more generous, enlightened and 
embracing view of human life and achievements 
reveals that there is no race which has not sonic 
raison d' elre y some great and uplifting idea, some 
contribution to the sum of human progress. Un- 
til this generous and embracing Interpretation of 
cultures possesses the mind -of man it is difficult to 
see how the prospect of unity, amity and solidarity 
of human life will be realised. A correct appreciar 
tion of the Racial Self, what it means, how its growth 
and self-fulfilment is necessary for the completion 
of t)k£ full orb of human destiny will assuredly help 
peacefully towards {his increasing friendliness of 

4 

races and ultimate solidarity of mankind. 



Education is the chief factor in fostering and 
strengthening this vital centre, -the life-theme' of 
the race; therefore the right type of Education & 
essential to regeneration, racial vitality and creation'. 
Sir John justly says that Western education ib 
India has tended to smother this Racial Spfritl 
This is dhe both to the predomi nance of Western 
literature, philosophy, ail, wilhoqt a counter- 
balance of Indian studies and also because it found 

the people in a low state of vitality. But that it 

& • ^ 

did depress it and led to intense unthinking depre- 
ciation of Indian culture by Indians, educated iri 
the schools and mere 'imitativeness of Westerh 
ways of life and thinking, there is no doubt. 

• » 4 * 

But the authoVs insisting with such emphasis 
on ihis prime need of .strengthening the Racial Soul 

w w 

and the Recovery of It by the Indians as the eondj-r 

• # * 

tion of vitality and healthy activity, does not' tttean 
his minimising the importance of Westerh edu- 
cation, the knowledge of Western literature, philo- 
sophy and science. He is right in insisting, “ that 
education should be continued to be given as 
regards English, and other Western languages;, 

• « n 

modem science and so forth, -but that it should bd 
accompanied by an Indian culture which should 
be regarded as primary and as designed to foster 
the racial spirit,” and that “the knowledge of. llte 
English language and of Western science is 
essential to the -progress of this country," thus 

4 4 

belying the misrepresentation of his critics that his 
insistence on the Racial Spirit is a reactionary 
counsel meant to exclude the light, influence and 
wisdom of other cultures. He justly says that thi9 
is so obvious that one cannot hold otherwise. What 

t \ 

he labours to establish is that by the strengthening 

9 

and recovery of Racial Self, “an autonomous 

% 

centre of receptivity is established capable of 

* 

receiving every form of culture, because there is 

* r i 

then a healthy organism capable of assimilating 
every form of food presented to it. A knowledge 
of foreign life and thought is as necessary to India 
as a knowledge of what is its own. It is this last 

which has been neglected.” For this counsel of 

* /' 

staunchness and loyalty to Racial Self is not for 
pandering to a false pride or vanity, to ke£p 
each racial unit an air-tight cultural apartment, 

but is the very first condition by which genuine 

« 

interchange, and assimilation of ideals becomes 
possible, to build a richer unity in plaCb of 
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k loose accretion and meaningless juxtaposition.- 

The author justly contends for the right type of 
Indians for that part of teaching which consists of 
characteristically •Indian studies. “The fact of 
science may be taught by any. But racial quali- 
fications do very largely enter into the question of 
the competency to teach Indian religion, philo- 
sophy, literature .and art. It is natural that an 
Jftdian should best appreciate what his race ha.s 
produced.. It ts this side of. culture which has 
been neglected in the education hitherto given to 
Indian youths.” . “ This portion of education can 
be best given by Indian teachers, but they must 
fee., truly Indian themselves and not ‘sedulous 
apes of a foreign' civilisation.*’ By true Indian, he 
means “one who has knowledge of, and reverence 
for his civilisation and will carry it forward with 
devotion to truth and the needs ot living men and 
wOmep." 

^ The view of education enunciated in this hook is 
very sane and truthful and in the saying expresses 
itself with such , clearness and in such harmony 
with the Yodantic though? that it ought easily to 
CcAruitend itseH to the Hindu tpind. The practical 
Conclusions drawn from it are so well-advised, and 
conducive to national well-being, nobility and 
independence of Spirit, that we cannot too well lay 
the counsel to our heart. The main argument of 
the book, the 'maintenance of the Seed of Race, 
its cultural spirit, and its means of realisation, the 
first place and importance of Indian studies which 
have been hitherto neglected, is one which is very 
often ignored by educationists in India, at any 
rate hot sufficiently estimated. On the contrary, 
a healthy, vigorous, man-making education lies 
only in this line, and we must at once lay hold of 
it a'nd press for its realisation in the educational 
schemes of the country. Before its realisation the 
gre^t future of India will not be ushered in; as it is 
vital to its future destiny. We are glad to note 
that Sir John Woodroffe’s views expressed in the 
book are very much in harmony with the views 
on education held by the Swami Yivekananda; 
and both on this ground and on its intrinsic merits 
we commend the book to the attention of our 
countrymen for early fulfilment in Indian 
JETii uciUi 01 1 . 



We 1fe.ve received a report of the VeVThnta work 
in Bombay from which we cu lifee following: 

During the month of November 1919^ Swam! 
Govfndananda invited by the Students fatherhood 
of Thana delivered a lecture on. “The Message of 
Ramakrishna-YivekanandV’ an.d by Sri Rawaa- 
krishna Lodge, Dadar, delivered a lecture at Dadar 
on “ Religion, the c^’ing need of Itufta* Under 
the auspices of the Vedanta AshraTft*> fcfe&eJf a 
public lecture was delivered by him on “Tfeft Call 
of Your Country," in the Vahita Vishram Hath 

4 

Under the auspices of the Young Men’s Hindu 
Association weekly Vedanta classes are held in 
the premises of the Association. The atiendance at 
these classes is steadily rising. The class com- 
menced with an attendance of fifteen only and the at- 
tendance on the last Saturday was about two hundred. 

Daily morning classes on the Sri Ramakrislma 
Kathnmriu are conducted bv the Swami in the 
Vedanta Ashrama Room (Top-floor, Rawal Build- 
iifgs, Lainington Road, Bombay). 

The Canara Saraswat Association has approached 
the Swami to conduct daily night classes ortAbe 
Kathamrita and weekly public lectures 
Hall on Vedanta. From this month (December),’ 
this work also will be taken up. 



The Sunday Services and Tuesday Classes in 
the Vedanta Centre, Boston, continued without 
interruption throughout the summer,, and the at- 
tendance was unusually good. The Swami con- 
ducted all meetings from May uygil ^fter the first 
Sunday of August, when he placed tf)W» 
of Sister Devamata and withdrew for a peribdy-pf 
rest before setting out on a lecture tour through the 
Northwest. He spent one week with friends at 
Ganison-nn-the-Hudson and also paid several 
visits to New Hampshire. During one of these* 
he delivered, a lecture at East Jaffrev on 
Literary and Spiritual Value of the Upanishads,'* 
to which people came from Dublin, Hancock, 
Peterborough and other nearby places, manifesting 
sincere interest in the message given. 

The Thursday class was resumed oft the 2nd of 
October and all other meetings remained the same* 



NEWS AND NOTES. 

The bhthday anniversary celebration of Swami 
Vivekananda falls on the iSth January 192c. All 
Centres, .Societies and Associations celebrating the 
anniversary are requested to kindly send us reports 
<bf the celebrations for insertion in the February 
iss ue of Prabuddha B ha rata. 



The Swami Paramananda’s season in Los 
Angeles last spring infused new life into the 
Centre founded by him there several years ago. 
Since his departure in May, the members have conti- 
nued their bi-weekly meetings with warm enthusiasm 
and have worked with zeal to enlarge the field of 
the Centre’s activities. Various of the members have 
visited the Boston Centre, thus creating a new 
link between the Eastern and Western branches of 
the'Swami’s work., They arc now eagerly preparing 
lor the Swami s letuin.T-Messagt of the East* 



